
IQBAL DAY AT KARACHI 

Iqbal Day was celebrated at Karachi by the Karachi Council at 

Hotel Intercontinental on 21 April, 1968. Mr. Aftab Iqbal, 

Bar-at-Law (son of Iqbal) inaugurated the meeting. The 

Academy is grateful to him for his permission to reproduce 

his inaugural address on the occasion. 

Mr. President, your Excellencies, Ladies and Gentlemen, 

I consider it a great privilege to have been asked by the 

Karachi Council to inaugurate this meeting. I must say I feel very 

grateful for and much appreciate the kind thought which 

prompted the Council to select me for this honour. We have 

assembled here this afternoon to pay our respectful homage to the 

genius of one who may fitly be described as the spiritual father of 

Pakistan. Thirty years have passed since Iqbal died but he seems 

to be as close to us spiritually to-day as he was during his life time. 

With the passage of time we have, in fact, come closer to him 

because what he thought and felt and visualised in his poetic 

imagination half a century ago is being realised by us to-day both 

in our individual and national experiences. Like a mountain, 

obscured at first by its foothills, he rises as he recedes. The 

coming generations of Muslims of the Indo-Pakistan Sub-

continent in particular and the world generally will see him more 

clearly than we do to-day. As he himself said, "My own age does 

not understand my meaning; I am the voice of the poet of 

tomorrow." 



To be able to discover the multiple aspects of his versatile 

genius we must carry on long and patient research and a study of 

the moral, political and social conditions in which he lived, moved 

and had his being. It is obvious that he was born ahead of his 

times and died rich in honours, though not in years, at a time 

when a leader of his vast knowledge, intellect, imagination and 

force of character was most  needed to guide the destines of his 

people. Of indomitable courage and great audacity of thought he 

had to face opposition not only from his enemies, which can be 

easily sustained, in the fields of religion, politics and social 

reforms, but from those whom he sought to help and on whose 

moral support he relied. When I returned to Lahore in 1931 after 

completing my education in Europe I found him at war with three 

main forces — British Imperialism, Hindu Communalism and the 

Punjab Unionist party. The Unionist Party consisted of Hindu 

and Muslim landlords, the foundation of which had been laid by 

one of his old friends, the late Mian Sir Fazl-i-Husain, under the 

British patronage. Iqbal fought tooth and nail against this party 

which aimed at dividing Muslim from Muslim with a view to 

defeat the Muslim League plan for the division of India. It was 

ultimately swept away by the Quaid-iAzam in 1947. 

During this period the poet suffered persecution at the hands 

of his political enemies. They did everythings possible to _estroy 

his influence with the masses but did not succeed. When the late 

Shaikh Din Mohammed was torn away from the Muslim League 

by the Unionist Party having been rewarded with a High Court 

judgeship Malik Barkat All and the poet were the only two 



persons left in the Punjab to fight for the League. Here are a few 

specimens of Iqbal’s poetry written during these difficult times. 

He reacted with great dignity and restraint: 



_____ 



Powerful tides of opposition rose and struck against him, but 

he stood like rock. Mean and ignoble attempts were made, by his 

Hindu and Muslim enemies combined, to starve him and his 

family but the poet did not budge an inch from his political 

convictions. His life was one of perpetual struggle and he was 

prepared to sacrifice everything for the sake of his principles 

including his sons, yet he entertained no feeling of hatred or 

malice against anyone. I have never known a man whose loves 



and hatreds were so deep. The following verses in which he 

describes a 'great man' ( ) strictly apply to himself: 

When he died in April 1938, the Unionist Government under 

the leadership of Sir Sikander Hayat opposed his burial within the 

precincts of the Royal Mosque of Lahore where he lies in rest to-

day. The British Provincial Governor who realised the poet's 

worth and admired and respected him as a man of character and 

the only true and selfless leader of the Muslim community in the 

Punjab and who knew the public feel. ing in the matter, permitted 

his burial within the Mosque enclosure at his own responsibility 

even though it required the previous sanction of the Central 

Government. While kings, princes, peasants, politicians,' heads of 

states and diplomats from all over the world go to the poet's' 



mausoleum to place wreathes of flowers on his grave, his political 

opponents whose only aim was to acquire wealth and power are 

completely forgotten to-day. Iqbal will go down in history as a 

man who was utterly honest, utterly sincere, utterly selfless and 

utterly straight forward in serving the cause of his people I His 

eminence as one of the great poets of the world is, of course, 

undeniable, but what has immortalized him in the history of 

mankind, particularly in the history of Islamic thought, is not 

merely his poetry to which he himself assigned a secondary place 

in his life's work nor even his vast erudition, his extraordinary 

intellect, his profundity of thought and his artistic imagination, 

although they all played their parts in the building up of his world-

wide reputation. It was his love of truth, his intense devotion to 

the Holy Prophet, his absolute sincerity and the burning zeal with 

which he preached his doctrines; his fearless advocacy of the 

politcal and social rights of Indian Muslims and the unique service 

he rendered to Islam in presenting it to the world in terms of 

modern thought that have earned for him an abiding place in the 

history of the Sub-continent in particular and the world of Islam 

in general. The much needed task of making Islam intelligible to 

the Western world could only be accomplished by a scholar 

steeped in Islamic learning with a thorough understanding of 

European philosophy and modern science. No one who has 

carefully read the works of Iqbal can fail to notice that he had an 

up-to-date knowledge of all the important trends of thought in 

the fields of physics and metaphysics, of biology and social 

sciences. He had so carefully studied and assimilated the latest 



ideas in science, philosophy and literature that he could use them 

freely while arguing about religious and philosophical problems. 

He was probably among the few who had carefully studied and 

grasped Einstein's theory of relativity both on its purely scientific 

and philosophical sides with special reference to the religious 

implications of Einsten's views about time and space. 

On this occasion, I would like to make a passing reference to 

the poet's views about communism. Some of his admirers and 

critics who claim to speak authoritatively on his views concerning 

this important subject have tried to present him as a sort of 

Muslim communist and an exponent of Western democracy. 

Nothing can be further from truth than such bold and 

irresponsible assertions. Iqbal certainly believed in an equitable 

distribution of wealth but purely within the social and economic 

system of Islam. While he believed in imposing restrictions on 

private property and was prepared to go even to the extent of 

abolishing it, if necessary, he was oppossed to the nationalisation 

of all means of production. In his view, according to Islam, there 

was nothing to prevent any Muslim Government from abolishing 

private property if the economic conditions, at any time, so 

demanded. A mere abolition of private ownership does not 

constitute nationalisation of property in the communistic sense as 

it was practised originally in Soviet Russia but which is now being 

considerably liberalised in recent times. Communism nationalises 

all means of production, completely abolishes private property, 

bans religion and brainwashes the individual, making him entirely 

dependent on the State. Both Communism and Capitalism, 



according to Iqbal, feed the body of man but impoverish his 

spirit. Islam naturally opposes the communist philosophy of life 

which denies the existence of God though it sympathises with the 

aim of its economic system. 

 According to Iqbal the Islamic economic system transcends 
the communistic system. It may one day swallow up the latter for 
a system of society, such as the Islamic, which is founded on a 
belief in the existence of a Supreme Being, provides the best 
possible conditions for the highest development of man's ego and 
his physical well being. The following lines from Javid Nama on 
communism and capitalism make the poet's position perfectly 
clear: 

The author of This Capital came of the stock of Abraham, 

that is to say, that prophet who knew not Gabriel; 

since truth was implicit even within his error 

his heart believed, though his brain was an infidel. 

 

The Westerners have lost the vision of heaven, 

they go hunting for the pure spirit in the belly. 

The pure soul takes not colour and scent from the body, 

and Communism has nothing to do save with the body. 

The religion of that prophet who knew not truth 

is founded upon equality of the belly; 



the abode of fraternity being in the heart, 

its roots are in the heart, not in water and clay. 

Capitalism too is a fattening of the body, 

its unenlightened bosom houses no heart; 

like the bee that pastures upon the flower 

it overpasses the petal, and carries off the honey. 

 

The soul of both is impatient and intolerant, 

both of them know not God, and deceive mankind. 

One lives by revolution, the other by exploitation 

and man is a glass caught between these two stones. 

 

The poet had been a revolutionary long before the Russian 

and Chinese revolutions. Had he been the ruler of a Muslim State 

with dictatorial powers and strong military backing he would have 

fought against both Capitalism and Communism as they exist to-

day and established the economic system of Islam, This system 

eliminates the faults of both and effect a healthy compromise 

between the two. The Islamic law of inheritance, he once said to 

me, strikes at the very root of capitalism yet, as against 

communism, it allows an individual to have private property, 

subject, of course, to restrictions and even abolition, if necessary. 



The Soviets have already begun to revise Marxism-Leninism and 

by gradually permitting God to return to Russia are coming closer 

to us because the Islamic social and economic system gives them 

all they require plus a belief in the existence of God which is so 

essential to the preservation of human society. It may seem highly 

improbable or even impossible today, but Soviet Russia and China 

may, one day, be driven into the lap of Islam just like the Turks: 

Iqbal admired the spirit which prompted the Russian and the 

Chinese Revolutions and he was probably the great modern poet 

of this Sub-continent who has made repeated references to 

communism in his works. His famous poem on Lenin may be of 

interest to you. By putting his own thought into the mouth of 

Lenin which are in accordance with the communist ideology he 

has left us a poem which is perhaps the most vigorous attack ever 

made on Western Capitalism by a Muslim. Lenin, who was an 

atheist, comes into the presence of God and addresses Him as 

follows: 





 

About Western democracy he had some interesting views to 

express. You are all familiar with his two famous complets: 

 

He used to say, "Democracy is a coat which several European 

countries have discarded after a trial and which a number of 

Asiatic countries have eagerly picked up to wear however ill fitting 

it may be. Every country must have it own constitutional garment 

made to measure." Democracy as a system of Government of the 

people, for the people and by the people originated in the city 

states of Greece. It lasted there a short time and failed because 

they were perpetually at war with each other which made it 

impossible for them to defend themselves from foreign 

aggression. They were consequently overwhelmed both from 



within and from without. It reappeared in the Roman Republic 

but soon degenerated into the Imperial autocracy of Rome. There 

was no democracy in Europe after that for nearly fifteen hundred 

years until the people of England wrested political rights from 

King John in 1250 under the Magna Carta. But democracy has 

never really taken roots in the British Isles. 

After the French Revolution in 1737 which created a 

semblance of self-rule in France, power was ultimately wrested by 

Napoleon Bonaparte and to-day General De Gaulle exercises 

dictatorial powers as President. In Spain the Republican 

Government was defeated by Franco and in Italy Mussolini took 

over the reigns of Government. 

It was tried in China but failed because of its enormous size 

and nobody would seriously maintain that there is any democracy 

worth the name in India and the United States to-day. The reason 

why democracy failed wherever it was tried was that the people 

were not educated enough to choose their leaders wisely and they 

lacked moral character — fidelity not only to intellectual but to 

moral truth. If it were possible to define the term 'moral character' 

one could say, if on the one hand it is honesty, integrity, courtesy, 

partriotism, patience, perseverence, temperance, on the other it is 

the capacity which these virtues give to resist hatred, jealousy and 

selfish ambition and folly. Ultimately every country has that 

Government for which it is fit and which it deserves. In Islam 

democracy is a spiritual principle which lays down that all men 

and women are equal in the sight of God; Western demoracy is a 



political method of election by the counting of heads irrespective 

of the merit of the voter. 

Iqblal's message is a beacon-light for those who would care to 

study his works. A great poet, especially of his type, is a gift of 

Divine Providence to a nation and we must consider ourselves 

lucky that we have one. To him we owe not merely wonderful 

poetry with a message and a dynamic philosophy of life but a 

national home in which we can live honourable lives and work 

out our destiny on the lines of our own culture and traditions. 

Entirely devoted to the Holy Prophet he received his poetic 

inspiration from the Holy Book. This lent purity and vitality to his 

thought and an irresistible force and dignity to his language. In the 

early hours of the morning it was his habit to study the Qur'an 

and he was, at times, so deeply touched that he wept profusely 

until the pages of the Holy Book became wet with tears. He 

would then ask his old servant, Ali Bakhsh, to put it in the sun to 

dry. 

His body may have become dust and ashes but his spiritual 

influence as a poet, as a thinker and as a teacher of mankind will 

ever defy the limitations of space and time inspiring the coming 

generations of Muslims and non-Muslims alike with hope, 

courage and faith. His teachings, if properly understood, 

appreciated, and assimilated, will go down in history as a 

tremendous character building force. 




