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While going through poetical works and other writings of Iqbal, one 
thing that we cannot remain without noticing is that he had a deep awareness 
of social problems faced by Muslims in general and Indian Muslims in 
particular. Though volumes upon volumes have been written on all other 
aspects of Iqbal's thought, yet so far as I know, no writer on Iqbal has, thus 
far, touched upon his thinking on social problems. In this article I have 
attempted to pin-point those social problems which seem to have influenced 
Iqbal's thought and feelings. I do not claim that the article is based on the 
discovery of any new verses or writings of Iqbal. However, verses and 
writings, often quoted in other contexts, have been interpreted in a new light. 

Before going headlong into the issue of Iqbal and Social Problems, let us 
try to get a clear idea of the term "social problems". 

A renowned American sociologist, Professor Samuel Koenig of 
Brooklyn College, City University of New York, in his book entitled 
Sociology: An Introduction to the Science of Society, has defined the term 
"social problems" in these words: "They are situations or conditions which 
society regards as threats to its established ways or to its well-being and, 
therefore, needing to be alleviated or eliminated." He further says: 

"What is considered a social problem by one society may not be so 
regarded by another. Because of changed conditions and attitudes what 
is thought to be a problem to-day may not have been thought to be one 
in the past, or vice versa, even in the same society. On the other hand 
there are social problems, which, as shown by historical records and 
surveys of different societies, are universal and permanent. . . . For this 
reason, many of the social problems of to-day are identical with those of 
ancient times." 

Lawrence K. Frank, another sociologist, in his article on "Social 
Problems," published in The American Journal of Sociology, defined a social 
problem as "any difficulty or misbehavior of a fairly large number, of 
persons, which we wish to remove or correct". According to Harold A. 
Phelps, "Every society has norms of what constitutes material well-being, 



physical health, mental health, and group and personal adjustment. 
Deviations from these norms are regarded as abnormalities and as 
constituting social problems." Professor John F. Cuber, of Ohio State 
University, in his book Sociology: A Synopsis of Principles, has enumerated some 
of the social problems which are slavery, poverty, racial or religious 
discrimination, caste exploitation of the underprevileged, crime, juvenile 
delinquincy, etc. 

Here let us pause and have a look at the moment in history when Iqbal 
was born, because no discussion on Iqbal and social problems can be fruitful 
unless we comprehend the political and social situation obtaining at his birth 
and during his lifetime. A thinker and reformer, after all, is the product of his 
times, not in the sense that his thinking and behaviour is mechanically caused 
by external and environmental conditions, but in the sense that they are the 
result of a conscious and voluntary response to rude conditions. 

Iqbal was born in the year 1877 and it will be recalled that the tragic and 
traumatic event of 1857 was still fresh in the memory of the Indian Muslims. 
They had lost their sovereignty and independence, and were subjugated by an 
alien power. Muslim society had been completely shaken on account of this 
upheaval. In the general massacre ordered by the victorious Britishers five 
hundred thou-sand Indians, mostly Muslims, were slaughtered in retaliation 
for the killing of only seven thousand men of the British army, during the 
uprising. People were hunted in the streets. Muslims were hanged on 
thoroughfares and their dead bodies thrown into rivers. They were sewn in 
the swine's hides and burnt alive. Some of them were blown in the cannons. 
In Delhi twenty Muslim princes were hanged on a single day. The English 
army looted houses and shops. Magnificent buildings and market-places 
around the Red Fort were razed to the ground. The Jāmia'h Mosque of Delhi 
was desecrated by the English army for full five years. During this period the 
mosque remained in their possession. In fact, the failure of the War of 
Independence and breaking down of the resistance movements had 
completely dispirited and demoralised the Muslims. The Hindus joined hands 
with the victorious rulers and persecuted the Muslims. Despair and 
pessimism had become the general mood. The Muslim society as a whole 
was passing through a period of turmoil and transformation. It gave rise to a 
number of social problems. As time passed these social problems continued 
to multiply and became more complex. To mention only a few, these social 



problems were: slavery and the resultant slavish mentality, gradual alienation 
from Islam and weakening of faith, pessimism and negativism, Hindu-
Muslim tension, exploitation of the poor Muslim peasantry by the rich Hindu 
money-lenders, ouslaught of the alien cultural and ideological influences, 
sectarianism and the emergence of the self-proclaimed religious Messiahs, 
etc., etc. 

This brief survey of the political and social situation at the time of 
Iqbal's birth makes it abundantly clear that it was not merely by chance that 
during this particular period a good number of the heroes of our history, 
social and political reformers were either engaged in the struggle to tackle the 
social and political problems which had arisen in the wake of the defeat in 
the War of Independence, or took birth and imbibed the crusading spirit 

from the stalwarts of the elder generation. Maulānā Shiblī, Sayyid Aḥmad 

Khan, Nawāb Viqārul Mulk and Nawāb Muḥsinul Mulk belong to the first 
category, while Maulānā Muhammad 'Alī Jauhar, Maulānā Shaukat 'Ali, 

Nawāb Bahādur Yār Jang, Qā'id-i A'ẓam Muḥammad 'Alī Jinnāḥ and 
'Allāmah Iqbal belong to the second category. It is obvious that the thinking 
and feelings of Iqbal were moulded and motivated by the social 
environments in which he opened his eyes. Had the Muslim society been free 
of the problems it faced, the content and tone of Iqbal's poetry as well as 
philosophy would have been quite different. 

It is quite clear that Iqbal had not theorised on social problems. He had 
not directly said anything about this concept itself and the term "social 
problems" occurs nowhere in his prose or poetical writings. But it does not 
mean that he was oblivious of the multifarious social problems that infected 
the Muslim society of his time. 

Iqbal was not a visionary. He had set before himself a goal, an ideal 
which permeates all his writings. This ideal was a balanced heatthy life — a 
life not only of thought and reflection, but of practical participation in social 
activity. That is why that, in spite of being a celebrated poet and philosopher, 
he became a member and an office-bearer of a political party. He contested 

elections. It was he who persuaded the Qā'id-i A'ẓam Muḥammad 'Alī 

Jinnāḥ, to return to India to lead the Muslims in the struggle ahead which he 
foresaw. He put forward political solution to social problems. In 1930, in the 
course of his famous address at Allahabad he clearly advocated the idea of a 



separate homeland for Muslims in India. Some people might wonder at a 
philosopher and a poet doing all this. But Iqbal's behaviour becomes quite 
plain when we realise that his aim was not an abstract knowledge of reality 
and the expression of impracticable transitory moods, but his ideal was a 
balanced healthy life which is possible only in a healthy society. In other 
words, he was a social reformer though he never called him-self as such. 

Iqbal's concept of an ideal Muslim society is derived from the Holy 
Qur'ān, as he has himself said in a verse: 

 

 

 

[If you want to live like a Muslim, 

it is not possible without the Holy Qur'an.] 

The concrete and practical demonstration of the concept of an ideal 
individual life and of Muslim society is to be found in the pattern which was 
set for us by the Holy Prophet (peace be upon him) through his personal 
example and the society which he personally organised, supervised and 

guided. Maulānā Ṣalāḥuddīn Aḥmad has rightly pointed out in his book Ṣarīr-
i Khāmah (Volume I), that "according to Iqbal the touchstone to find out the 
impurities in social life is provided to us by the Holy Qur'ān and Sunnah." 

It is in the light of this concept of an ideal Muslim society that we can 
understand and appreciate Iqbal's thinking on social problems. After this 
introductory discussion let us now take up one by one the social problems on 
which Iqbal has expressed himself either in verse or prose. 

(1) Sectarianism and Parochialism. One of the foremost social problems 
which from the very beginning attracted Iqbal's attention was sectarianism. It 
was the major factor in the downfall of Muslim States and the disintegration 
of Muslim society everywhere. Iqbal was aware of the dangers inherent in 
sectarianism and, therefore, warned Muslims against them in a number of 
verses, e.g.: 
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[Do not use your tongue for sectarianism, 

 there are terrible dangers hidden in it.] 
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[Sectarianism is a tree and prejudice is its fruit, 

one which causes the expulsion of Adam from heaven.] 

Addressing the moon in his poem "Hilāl-i 'īd" he says: 
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[Muslims are bound in the shackles of sectarianism, 

 just see your freedom and their bondage.] 

In the eighth canto of the poem "Mehrāb Gul Afghān Ke Afkār" Iqbal 
condemns sectarianism, parochialism and tribalism: 
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[Sher Shāh Sūrī has taught us this good lesson 

that the tribal discrimination leads to humiliation. 

Islamic society in the mountainous regions is broken up 

into small factions as each tribe worships its own idol of tribalism.] 
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 (2) Orthodoxy. Orthodoxy and narrow conservatism was another social 
problem which stunted the growth of Muslim society. In a number of poems 
Iqbal has taken note of this problem. Often he satirises the Mullā who is an 
embodiment of orthodoxy, conservatism and narrow-mindedness, as, for 
example, the poem "Mullā Aur Bahisht" in Bāl-i Jibrīl and poems entitled 

"Ijtihād," "Mullā-i Ḥaram" and "Tauḥīd" included in Ḍarb-i Kalīm are all 
subtle satires against the "dry-as-dust" approach to Islam of the Mullā. Iqbal 
had these people in mind when he wrote: 
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[The most difficult stage in the life of nations 

is the fear of the new order and sticking to the old ways of behaviour.] 

(3) Liberalism. From what has been said in the preceding paragraph it will 
be wrong to conclude that Iqbal was a liberalist or that he wanted to throw 
overboard all the old values which have been transmitted to us through the 
true 'Ulamā' of Islam. In fact, he considered liberalism as a social problem 
that appeared in the Indian Muslim society as a fashion imported from the 
West. He considered it even more dangerous than orthodoxy and 
conservatism. This is perhaps the only problem which has been directly 
discussed at length in the Reconstruction of Religious Thought in Islam. In the sixth 
lecture entitled "The Principle of Movement in the Structure of Islam," Iqbal 
writes: 

"We heartily welcome the liberal movement in modern Islam: but it 
must also be admitted that the appearance of liberal ideas in Islam 
constitutes also the most critical moment in the history of Islam. 
Liberalism has a tendency to act as a force of disintegration, and the 
race-idea which appears to be working in modern Islam with greater 
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force than ever may ultimately wipe off the broad human outlook which 
Muslim people have imbibed from their religion."97 

In his poetical works also Iqbal has taken cognizance of this social 
phenomenon. He terms liberality of thought as an "invention of satan". He 
warns that liberalism of thought is dangerous for those who have no 
originality. He has written a poem entitled "Āzādī-i Fikr" in which he says: 
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[Liberalism of thought brings destruction to those 

who do not possess originality of thought. 

It is a way to turn men into beasts 

if it is immature.] 

(4) Modernism. This leads us to the consideration of an allied social 
problem, viz. modernism, which Iqbal disapproves in a number of his verses. 
According to him, modernism and blind imitation of the West have robbed 
us of the moral values which were our distinctive feature as Muslims. He 
writes: 
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 [Modern living has brought with itself strange consequences. 

It has brought jealousy, abject submission, impatience and lust.] 

He ridicules the modernist tendency in the following humorous verse: 
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[Throw out into the street 

the eggs of modern civilisation as they are bad and rotten.] 

Iqbal believes that Muslims will lose their identity and individuality in 
blindly following the Western ways. People who show so much enthusiasm 
and raise the slogan of modernism are actually using this device as a cover 
for their apish mentality. 

 

 

 

*** 

!
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[Do not render useless your ego ; 

you must guard it as it is a unique jewel. 

I am afraid this cry for modernism 

is a pretext for blindly following the West.] 

(5) Adoption of Western Culture. Iqbal's concern was to save Indian 
Muslims and Muslims living in other Eastern countries from the onslaught of 
the Western culture. Common people did not realise that Western civilisation 
was on the decline and that it was unwise to welcome it in the East and be 
subjugated by it: 
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[How can the Western culture revive Iran and the Arab countries; 

it is itself at the verge of its end.] 

In his poems "Maghrabī Tandhib" and "Mard-i Afrang," both included 

in Ḍarb•i Kalīm, he terms Western culture as a perversion of feeling and 
thought. For example, he says: 
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[Western civilisation is a perversion of the feeling and thought, 

the soul of this culture could not remain chaste.] 

Iqbal wanted Muslims to preserve their own cultural heritage, and not to 
suffer from any sense of inferiority on that account: 

 

*** 
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[Even heavens may be illuminated by the fresh morning light 

emanating from within you, 

only if you develop your independent point of view...  

You are borrowing thoughts and ideas from the aliens. 

You seem to have no access to your own individual self.] 

 In the whole poem "Iblis Kā Farmān Apne Siyāsī Farzandon Ke Nām" 

in Ḍarb-i Kalīm,105 Iqbal's diagnosis of the downfall of uslims is cultural 
subjugation to the West, and above all the fact that they have been robbed of 

the "Muhammadan Spirit" ( ). 

(6) Slavery and Servile Mentality. In Iqbal's view slavery and the resultant 
slavish and servile mentality among the Muslims was highly deplorable and 
the root cause of many other social problems. A large number of verses 
contain references to this social malady. In fact, the number of poems and 
verses written by Iqbal on this topic and a couple of other topics far exceeds 
the number of poems and verses written on any single topic. Why does not 
he champion the cause of freedom of the Human Ego? Freedom of Human 
Ego is not just a philosophical theory for him. This was also his political and 
social creed. He had closely observed the devastating effects of the British 
imperialistic rule in India. He was particularly dismayed at the deep-rooted 
and incorrigible servile and slavish mentality that had crept into the minds of 
Indian Muslims. People at large were devoid of moral courage and self-
confidence. They had lost the initiative and zest which are to be found 
among people of free nations. Furthermore, it led to isolationism, 
individualism and selfishness and a sense of inferiority. How beautifully has 
Iqbal described, in the following verse, the difference caused in human life by 
slavery on the one hand and freedom on the other: 
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A shallow rivulet is further narrowed down by bondage, 

and life in freedom is like a limitless ocean.] 

Iqbal has written a long Persian poem entitled "Bandgī Nāmah" (On 
Slavery), wherein he has painted a grim picture of the state of bondage and 
slavery. He has effectively depicted the harm it causes to an individual and to 
society as a whole: 

 

 

 

*** 
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[In slavery the heart dies within the body, 

and spirit becomes a burden upon the body. 

On account of slavery society is disintegrated into individuals 

and everybody is at war with everybody.] 

In his poem "Mashriq-o Maghrib" in Ḍarb-i Kalīm, he diagnoses the 
cause of the ills prevalent in the Eastern countries as slavery and imitation of 
the ways of the Western countries. 

Iqbal's lengthy poem "Dar Bayān-i Funūn-i Laṭīfah-i Ghulāmān" (On 
the Fine Arts of the Slaves) brings out the truth that fine arts of the slave 
nations are decadent, pessimistic, retrogressive and negativistic. For example, 
he says: 
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[How difficult I find it to describe the evil caused by slavery? 

The fine arts of the slaves contain in them deaths. 

The music of the slaves is devoid of the fire of life, 

and it demolishes the wall of life just like flood-water.] 

He further says in the same poem: 
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[Slavery saps life from the body. 

What hope of any good can you have from a lifeless body? 

 

Heart is robbed of inventiveness and initiative, 

man becomes oblivious of himself.] 

Similarly, in the poem "Madhhab-i Ghulāmān" (Religion of the Slaves), 
he declares that the religion practised by the slave nations is devoid of real 
faith. Prayer is a routine affair, mechanically repeated. They pay mere lip 
service to the centre of their devotion aud worship. The worship of the 
mighty and the powerful becomes their creed: 

 

 

 

*** 
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[In slavery there occurs a duality between love, i.e. inner experience and 
religion, 

the syrup of life turns bitter... . 

A slave is ready to sell off both his faith and intelligence at a cheap price. 

He is ready to give up even his spiritual self in order to keep the body 
alive. 

Although he utters the name of God, yet in reality he pays homage to 
the might of the ruter... . 

Do not expect the slave to possess the taste for communion with God, 

and do not expect him to have a spirit awake to higher experiences.] 

On the contrary, Iqbal praises the "Arts of the Free People". These are 
life-giving and inspire confidence in us. He invites the reader to closely 
observe and ponder over the creative activity of the free people. In such a 
case, according to Iqbal, the reader will himself discover in these arts 
characteristics quite different from those of the slave nations. These arts do 
not effeminate the observer. They infuse in the observer the masculine 
qualities: 

 

 

 

*** 
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[For a while take yourself to the company of the distinguished ancestors, 

you will have a glimpse of the arts and crafts of the free people... .  

How gracefully they have fitted stone with stone; 

They have created Time with moments. 

The sight of these pieces of art inspire you with strength 

and take you to a different realm. 

A look at the artistic creation points to the Creator 

and gives you an idea of the Creator's mind. 

Courage and dignity are the two high traits, 

which have been imprinted in stone.] 

A strange and lamentable manifestation of servile mentality among 
Muslims was the tendency in quite a large section of the so-called ‘ulamā' to 
interpret the Qur'ān to suit the wishes of the alien rulers. According to Iqbal, 
it was highly abominable: 

 

 

*** 
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[The Holy Qur'an which teaches a Mu'min to be sovereign even to the 
planets 

has been interpreted to contain teachings for the renunciation of the 
world... . 

Slavery corrupts the mentality of nations to such an extent 

that whatever was originally right has now been declared as wrong.] 

lqbal uses very strong language in condemning this opportunism in his 
poem entitled "Ijtihād" 
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[These slaves are of the view that the Holy Book 

is deficient as it does not teach a Mu'min the manners of slavery.] 

At another place he deplores opportunism in these words: 
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[Under the pretext of interpreting the religious issues 

they prepare the slaves to be reconciled to slavery.] 

Slavish and servile mentality was also observable among artists, i.e. the 
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painters and the poets Iqbal was equally vehement in expressing his 
disapproval in their case. He wanted them to show originality in their artistic 
creations and not to imitate the style of the Westerners. For example, he says: 
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[Originality of imagination has died away to such an extent 

that the Eastern people, Indians and Iranians both, have turned into 
blind imitators of the Westerners.] 

In another poem he writes thus: 
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[Non-Arab style is not good for a nation 

whose ego has been softened under the influence of slavery.] 

Iqbal's spirit revolted against this state of affairs. In fact, he was ashamed 
of being born in an enslaved country where people had no urge for freedom: 
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[O God! You caused me to take birth in a country 

where people are reconciled to slavery.] 

Iqbal was deeply concerned over the ideological confusion found among 

                                                           
115 Ibid., p. 123. 
116 Ibid., p. 126. 
117 Ibid., p. 15. 



Muslims, which came as a result of a long period of slavery: 

118
 

 

[Think of some remedy for their ideological confusion, 

two hundred years of slavery has broken their spirit.] 

The ultimate result of this servile attitude was the loss of identity: 
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[When literature and religion of a nation both lose the originality 

and egohood, 

it leads to the humiliation of the nation ] 
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[Due to the death of egohood among the Eastern nations 

no genius discoverer of Divine secrets was born.] 

All this is due to the ravages of imperialism which has its own baits and 
temptations to entrap the weak nations: 
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[There remains no obstacle in the way of imperialism 

as the slaves become confirmed in the habit of slavery.] 

(7) Western Education. One of the necessary evils — and somehow it 
became a social problem — which come in the wake of foreign rule, was 
what came to be called Western education, that is, the system of education 
enforced by the British rulers in India. It would be wrong to assume that 
Iqbal was opposed to any modifications in the age-old educational system 
prevalent aming Indian Muslims. However, he foresaw the social effects of 
Western education, specially its effects on the mediocre minds — and society 
is composed mainly of mediocre minds. Western educational system in the 
Indo-Pakistan subcontinent was notoriously devised by Lord Macaulay to 
achieve certain imperialistic objectives which were good according to the 
moral code of the rulers. Fortunately for the rulers and unfortuntely for the 
Indian Muslims, quite a large percentage of students who received education 
under this system acquired atheistic tendencies and a contempt for Eastern 
and Islamic culture. Quite a few Muslim leaders had sincerely and in good 
faith supported the Western educational system as they hoped that Muslims 
would obtain certain economic benefits by it. But, in exchange of whatever 
economie benefits accrued, Muslim society had to pay a heavy price in the 
form of the loss of certain values. Iqbal expresses these views in a poem 
"Ta'līm Aur Us Ke Nata'ij" (Education and Its Consequences): 
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[We believed that education, i.e. Western educational system, would 
bring prosperity; 
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little did we know that it would entail atheism.] 

Iqbal, no doubt, conceded that education imparted under an alien 
system did enable the Muslim young men to earn their living but they were, 
more often than not, robbed of their faith. These views are contained in a 
poem entitled "Firdaus Men Ek Mukālamah" (A Dialoque in Paradise): 
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[When the heavens turned over the leaf of days, 

a voice was heard saying: "0, you will get worldly honour through 
education; 

but as a result of this an upheaval has taken place in the beliefs: 

in other words, you have gained the world, but the bird of faith has 
flown away.] 

In another poem he further explains his viewpoint on this issue: 

 

***
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[Modern age is like the angel of death, which 

has taken away from you your soul by giving you the worry for earning a 
livelihood... . 

Those secrets which had been concealed from your sight by the school 

can be discovered by meditation on mountains and in wilderness.] 

Female education, otherwise so essential, was also yielding undesirable 
results. Iqbal has pointed out this serious social problem through humour in 
Bāng-i Darā: 
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 [Girls are learning English. 

The nation has thus discovered the way to its salvation. 

People now aim at Western fashions 

and consider the Eastern culture as sinful. 

All eyes are now watching for the raising of the curtain; 

Let us now see what scene of this drama appears on the stage.] 
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 [A knowledge which takes away feminine qualities from women 

is considered fatal by the men of insight. 

Sciences and arts taught in female educational institutions, 

where there are no arrangements for religious instructions, are ruinous 
for inner life of real love.] 

Iqbal considered the so-called liberal education imparted under the 
Western educational system as an intrigue against the Muslims. He has 
pointed out this fact in a poem entitled "Din-o Ta'līm" (Faith and 
Education): 
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[This system of education devised by alien Christian missionaries 

is an intrigue against faith and morality.] 

According to Iqbal, the Western educational system has not only robbed 
Muslims of faith and morality but has also deprived them of certain social 
values which were the peculiarity of the Muslim East. For example, the 
teacher was always held in the highest esteem among the Muslims. But since 
the Western educational system has infused into the minds of students a 
materialistic and commercial outlook, the age-old sacred teacher-student 
relationship has deteriorated into a shopkeeper-customer relation-ship: 
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128 

 

[There were times when students were ready to offer 

even their hearts, i.e. the most cherished possessions, in return to the 
service of the teacher. 

But now times have changed to such an extent that after the lesson is 
over, 

the student asks his teacher to present his bill for payment.] 

Iqbal was aware of the fact that the Western educational system was an 
unavoidable and necessary evil. Muslims could either accept it as such or 
have to go without it altogether; the latter course being even deadlier for the 
future of Muslim Society. So in this predicament the question that arose in 
Iqbal's mind was whether there was any remedy against the ill effects of this 
system, Yes, there was one — strong faith. Only strong faith could shield the 
Muslim youth against the devastating ill effects of the alien educational 
system. In his poem "Jāvīd Se" (To Jāvīd) he says: 
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[Even if one studies under the Western educational system, 

there is no risk of any harm, provided faith in one God is imbedded in 
the very nature of a man.] 

(8) Alienation from Islam and Weakening of Faith. Gradual alienation from 
the teachings of Islam and weakening of faith was a chronic social problem 
in the Muslim society, particularly in India. This phenomenon can be traced 
back to the period ensuing the Khilāfat-i Rāshidah. This tendency continued to 
grow imperceptibly during the centuries in various Muslim lands. But in the 
Indo-Pakistan subcontinent the process started notably in Akbar's reign. 
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Proclamation by Akbar of the so-called Dīn-i Ilāhī, a hotchpotch of elements 
borrowed from Islam, Hinduism Christianity and Zoroastrianism, to win for 
himself the allegiance of the greatest number, was the beginning of the drift 
away from the purity of Islam. The problem became quite serious during the 
British rule. One of the avowed but unpublicised objectives of the 
educational system introduced by the Britishers was that when Muslim young 
men completed education in the recognised schools and colleges, they might 
not become Christians, but they would not remain Muslims either. This 
system was showing wonderful results for the rulers. It soon became a 
fashion with a great majority of Muslim students completing their education 
in the colleges to doubt and sometimes even to challenge the fundamentals 
of Islam. Iqbal took note of this social problem quite early in his poetic 
career. Poems and verses lamenting this state of affairs are to be found in all 
his collections, which shows that he remained concerned about this issue 
throughout his lifetime: 
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 [(O moon), look ! in the mosque the binding string of the rosary of the 
priest has broken; 

but on the contrary in the temple the Hindu priest's faith has been 
strengthened. 

Also observe non-Muslims practising principles of Islam 

and Muslims torturing their fellow Muslims.) 

In the long poem entitled "Jawāb-i Shikwah" lqbal has ascribed the 
downfall of the Muslims to atheism, disregart of the Qur'an, non-observance 
of the duties and of the Sunnah of the Holy Prophet as also to a number of 
other social evils: 
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 [Hands are weakened and the hearts have become accustom to atheism. 

The followers bring bad name to the Prophet, i.e. by the violation of the 
principles laid down by him.] 
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[Who has renounced the ways laid down by the Holy Prophet? 

Who has mane opportunism the criterion for his actions? 

Who has developed a liking for the ways of the non-Muslims? 

Who has started disliking the manners of his ancestors? 

(The implied answer is, Muslims ) 

Hearts are devoid of warmth and souls are devoid of feelings, 

You have no regard for the message of the Holy Prophet.] 
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[The priest lacks in the strength of convictions, 

there is no force in his nature, nor is there any warmth in his sermon. 

The adhān has turned into a ritual, devoted of the Bilāhan sririt; 

there is only philosophising left while Ghazālī's counsel h .s gone. 

Mosques lament the decreasing number of the people coming to offer 
prayers; 

in short, pure Islamic traits have vanished from the character of 
Muslims.] 
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[Everyone among you Muslims is dead drunk with the wine of lithargy. 

Are you really Muslims ? Is this the way the Muslims ought to conduct 
themselves? 
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You lack the faqr of Ḥaḍrat 'Ali and the wealth of Ḥaḍrat 'Uthmān. You 
have no spiritual connection with your ancestors. 

They were respected in the world for being Muslims, 

whereas you are looked down upon for renouncing the Holy Qur'an.] 

Sometimes Iqbal finds the state of affairs so desperate that he cries out: 

 

[The queues—of Muslims—are curved ; their hearts are confused, and 
their prayers are spiritless. 

All this is because there is no internal warmth and religious fervour left 
in them.] 

Iqbal finds this tendency to ignoring the true teachings of Islam present 
in every field of life. He says: 

 

 

 

 

 

 

*** 
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[In culture. in mysticism, in Sharī'ah and in dialectic philosophy, 

there i• imitation of non-Arab — alien — traditions. 

The reality of religion has been lost in absurdities, 

and this Ummah has become entrapped in unwanted traditions... 
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How sad it is that the fire of Divine love is existinguished and  

Muslims have become just a heap of ashes.] 

At a stage alienation from Islam took the form of secularism adopted as 
a political and social creed in the West. It came as a fashion to Muslim 
countries, but it was fraught with dangers for them. Iqbal warned them of a 
number of social problems created by secularism, particulerly in the political 
field in a poem entitled "La-dīn Siyāsat" (Secular Politics). 

Iqbal's advice to Muslims is: 
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 [O Muslim ! keep your ties with the Islamic millat intact. 

You should remain attached to the tree — of your mil at — and hope 
that someday there again will be spring for the tree — and it will bear 
fruit.] 

(9) Nationalism. The first half of the present century saw nationalism 
becoming the most popular political creed. It spread from Western countries 
to various lands in the East. Muslim countries fighting for independence 
from foreign rule found nationalism the most effective weapon in their 
struggle against imparialism. However, beyond a certain limit it clashes with 
the international and universal spirit of Islam. Nationalism is recommended 
by Iqbal only as a transitory measure and strategy. He writes: 

"For the present every Muslim nation must sink into her own deeper 
self, temporarily focus her vision on herself alone, until all are strong 
and powerful to form a living family of republics.... It seems to me that 
pod is slowly bringing home to us the truth that Islam is neither 
Nationalism nor Imperialism but a League of Nations which recognizes 
artificial boundaries and racial distinctions for facility of reference only, 
and not for restricting the social horizon of its members."138 

How prophetic these words have proved now when we see the Muslim 
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world moving in the direction indicated by Iqbal! But at the time when Iqbal 
was writing these lines, nationalism was considered by far the only sensible 
political ideal to be pursued. But from the broader point of view of Islam it 
has a tendency to divide whereas Islam aims at unifying at least the Muslim 
world. That is why Iqbal was opposed to nationalistic outlook. It created 
social problems one way or the other in the Muslim countries. In Muslim 
India it culminated into a religio-political thinking which saw in a united 
India, rather than in Pakistan, the solution of the problems facing Muslims. 
The root cause of nationalism is attachment to homeland which Iqbal 

decried in the following verses in the poem named "Waṭaniyāt" (Theory of 
Attachment to Homeland): 

 

 

*** 

 

*** 
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[Among the new gods the greatest is the "motherland". 

Its dress is the shroud for religion. 
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This idol which has been shaped by the modern civilisation 

has a tendency to disintegrate the Islamic family created by the Holy 
Prophet... 

The result of the narrow local loyalties is nothing but ruin. 

You should be free of local and territorial attachments just like a fish 
which moves freely in the ocean.. . 

Rivalries among nations of the world is due to nationalism. 

and also it is due to it that some nations secretly aim at the subjugation 
of other nations under the cover of trade.] 

Then Iqbal tries to correct the mistaken thinking regarding nationalism 
by declaring it as a disintegrating force while the cementing force is Islam: 
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 [Nation is in reality based on religion ; without it a nation is nothing. 

If there is no mutual gravitational force working in the stars, they cannot 
be bound into a system.] 

He further says in Zabūr-i 'Ajam: 
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[This point exposes the hidden secret that 

a country is just like a body, while faith — religion — is like its soul.] 

According to Iqbal, the dichotomy between State and religion is the 
creation of the wrong notion once prevalent among the Western people that 
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body and mind were two separate entities:  
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[Since the Westerners considered body separate from mind, 

hence they believe State and religion to be different from each other.] 

(10) Capitalism and Feudalism. Islam is anti-capitalist and antifeudalist in 
spirit. It discourages the exploitation of the downtrodden. The life of the 
Holy Prophet shows how much regard he had for the labourer. On many an 
occasion, we are told, the Holy Prophet worked with ordinary labourers. It 
was be who said: 

"Pay the wages of the labourer before the sweat on his forehead dries 
up." Unfortunately the capitalist order somehow became firmly 
established in most of the Muslim countries. lqbal found Muslim States 
adopting or having had already adopted capitalistic and feudalistic 
economic system. Conscious of the ills accompanying capitalism, Iqbal 
expressed his disapproval for adopting it: 

143
 

 

[I know that this Ummah has ceased to uphold the teachings of the Holy 
Qur'an, 

even a Mu'min has faith in capitalism. 

I know that in this dark night in the East 

the Muslim priests do not possess the shining hand, i e. inner light.] 
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At the time when Iqbal was writing his poetry, the country, specially 
Muslim majority areas, were not industrialised. There-fore capitalism existed 
in the form of feudalism. Feudal lords exploited the poor peasants. Iqbal 
condemns feudalism in the most forceful words: 
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[Burn every ear of wheat of the farm. 

from which a farmer does not get his subsistence.] 
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[The feudal lord 

has sucked the blood of his poor tenant.] 

Iqbal has taken note of the social problems attendant on capitatism, 
feudalism and exploitation of the poor, in a number of poems. For example, 
he pleads for social change in the poems "Punjāb Ke Dehqān Se" 146(To the 
Peasant of the Punjab) and "Punjāb Ke Pīrzādon Se"147 (To the Pirzādahs of 
the Punjab) and in the poem "Punjābī Musulmān"148 he has exhorted the 
Punjabi Muslims, mainly farmers and workers, to wake up and change the 
existing unjust social order. He asks them to break the shackles of the 
feudalistic system. Not only that, he appeals to Muslims to get rid of the old 
customs which are remnants of capitalistic-feudalistic social set-up: 
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[Break the idols of tribalism 

and shatter the chains of old customs.] 

Iqbal's opposition of capitalism and feudalism was traceable to his firm 
faith in the just social and economic order based on the teachings of the 
Holy Qur'ān. The basic postulate of the Islamic economic order, derived 
from the Holy Qur'ān, is contained in the following verse of Iqbal: 
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 [God commands that "There is nothing for a man except that for which 
he has striven." 

Therefore why should a capitalist eat the fruit of the hard work of a 
labourer?] 

(11) Communism and Socialism. Iqbal took note, both in prose and verse, 
of what in future was going to become a social problem and was to create 
some other problems in the Muslim world, i.e. communism and socialism. In 
the lecture entitled "Is Religion Possible?" he writes thus: 

"Both nationalism and atheistic socialism, at least in the pre-sent state of 
human adjustments, must draw upon the psycho-logical forces of hate, 
suspicion, and resentment which tend to impoverish the soul of man 
and close up his hidden sources of spiritual energy. Neither the 
technique of medieval mysticism nor nationalism nor atheistic socialism 
can cure the ills of a despairing humanity."151 

Iqbal was closely watching the impact of the experiment of atheistic 
socialism being carried out in Russia. Large Muslim areas in Central Asia had 
already been inundated by the onrushing flood of that ideology. It did not 
only change the economic order, which it originally promised to do — and 
had it done only that it might have been welcome there — but it went much 
beyond the promised limits. It changed the very social structure, which, ipso 
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facto, involved a major change in the religious and moral code. 

The study of Iqbal's poems like "Lenin Khudā Ke Ḥuḍūr Men,'152 
"Ishtirākiyat,"153 "Karl Marix Ki Awāz,"154 and "Bolshevik Rus"155 do indicate 
the poet's admiration for certain good points in socialism and communism 
which resembled certain teachings of Islam. From these poems we further 
learn about Iqbal's judgment that the economic ideals of socialism were 
better than those of capitalism. However, Iqbal stresses the point that the 
ideology and economic programme given by Islam was the best and, 
therefore, sufficient for Muslims: 
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[O Muslim ! you should dive into the Holy Qur'an, 

may God bless you with originality of action.] 

(12) Persecution of Muslims by Non-Muslims. A social problem which greatly 
influenced Muslim society was their persecution at the hands of non-
Muslims. In the case of Hindus the chief form of persecution was 
untouchability. Hindus treated Muslims as impure and contemptible. Iqbal, in 
the beginning of his career as a poet and philosopher, took for granted the 
Indian nationhood for Muslims and worked for it. But the daily 
demonstration of the ingrained and incorrigible hostile Hindu attitude of the 
Hindus for Muslims and their culture, their murderous attacks on Muslims, 
arsen and looting of Muslim property by them and disputes over the cow-

slaughter, forced Iqbal, as later on it was to force the Qā'id-i A'ẓam also, to 
change his views on Hindu-Muslim harmony and co-existence. He found the 
solution of this social problem in a separate homeland for Muslims in the 
Indo-Pak subcontinent. Muslims were not persecuted by Hindus alone. The 
British rulers also had a grudge against them and, therefore, discriminated 
against them in services and in economic opportunities. It appears there was 
an implicit understanding between the alien rulers and Hindus leaders. They 
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joined hands in humiliating and harming the Muslims. This conspiracy has 
now clearly been exposed after the confessions of Lord Mountbatten, the last 
Viceroy in India, about his nasty role at the time of the creation of Pakistan. 
Iqbal's prophetic vision had discovered the conspiracy long ago. He 
expressed his concern at the persecution of Muslims at the hands of the non-
Muslims in the following verses: 
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[The Brahmins call the Muslims as traitors, 

whereas the Englishmen treat them as mere beggars. 

The code of the new prophet sprung in she Punjab (i.e. Ahmadism) 
describes the orthodox Muslims as infidels.] 

(13) Ahmadism. Ahmadism, founded by Mirza Ghulām Aḥmad of 
Qadian, started as a reformative movement but as time passed it broke away 
from Islam to become a separate religious community in the lifetime of its 
founder. The movement soon developed into the most painful social 
problem for the Muslim society in India, since, in reality, according to the 
unanimous verdict of the 'Ulamā' of all sects of Islam, Ahmadism did not 
qualify to be included in the fold of Islam, but its exponents insisted on 
calling themselves Muslims and labelling Muslims as non-Muslims. Severe 
contorversies raged round religious matters which were settled and regarding 
which there was no difference of opinion. In some cases families were 
divided on account of conversion of one or more members to the new faith. 
If only either husband or wife was converted to Ahmadism the problem 
became all the more complicated and painful. The founder of the community 
had ordained, that an Ahmadi girl cannot be married to a non-Ahmadi boy. 
However, non-Ahmadi girls were acceptable in marriage in Ahmadi families. 

                                                           
157 Ibid., p. 20.  



Tension also arose on the founder's verdict that unflinching allegiance to the 
British rulers was a religious duty and that Jihād, always considered as a 
religious duty in view of clear verses in the Qur'ān, had become prohibited or 

ḥarām on the appearance of the new prophet in the person of Mirza Ghulām 

Aḥmad Qadiani, himself. All these pronouncements ran counter to the 
accepted' beliefs of the Muslims of all shades of opinion. 

Iqbal realised the dangerous implications of the newly founded faith. It 
was mainly with this background that he discussed, at length, and offered a 
philosophical proof of universally accepted Islamic concept of the finality of 
Prophethood, in one of the lectures induded in The Reconstruction of Religious 
Thought in Islam. 

Iqbal also criticised the views of the founder of Ahmadism regarding the 
institution of Jihād. Referring indirectly but clearly to the views of Ghuiām 

Aḥmad Qadiani, Iqbal wrote: 
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[Much has been written on the cancellation of Jihād, 

now let him write a tract on the denial ot Ḥajj.] 

In a poem entitled "Jihād," Iqbal says: 

 

*** 
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[The Shaikh — i.e. Mirza Ghulām Aḥmad Qadiani — has given the 
verdict that this is the age of the pen, 

and that now sword has become ineffective in the world... 

Europe has been fully armed from top to toe 

for the protection of the greatness of the forces of evil. 

We ask the old man supporting the Christian doctrines: 

if war is evil only in the East, must it not be evil in the West too ? If he 
really says what is true, is it right on his part that 

he should criticise Islam but ignore the wrongdoings of Europe?] 

Iqbal knew that these teachings were intended to discourage Muslims all 
over the world fighting for their independence. In plain words, these 
teachings aimed at persuading the Muslims to acquiesce in the state of 
bondage. 

The bond of Islam brings about unity among Muslims of various castes 
and racial groups. But the new faith weakened the unity of the Muslim 
society and Iqbal considered it highly objectionable. 

 

*** 
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[The Millat is alive only on account of the unity of thought. 

A revelation — here the reference is to the claims of Mirza Ghulām 

Aḥmad — which destroys unity, is atheistic. 

You better invent a faith in which mysticism 

brings meekness, servitude, and eternal pessimism.] 

In another poem entitled "Imāmat" (Religious Leadership) Iqbal says: 
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[The religious leadership of a man who persuades Muslims 

to pay allegiance to kings, is catastrophic for the Islamic Millat.] 

Here, again, the reference is to the views preached by Mirza Ghulām 

Aḥmad that those Muslims who were not loyal to the British rulers were 
violating a religious injunction. Iqbal has delineated upon the social perils 

involved in the claim to prophethood for himself by Mirza Ghulām Aḥmad 
in the poem "Ilhām-o Āzādī" wherein he writes: 
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[May God save us from the revelation of a slave; 
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it is as ruinous for nations as the ravages of Chingiz.] 

Similarly, in another poem captioned "Nabuwwat" (Prophet., hood) he 
writes: 
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[A prophethood which does not deliver the message of strength and 
glory 

is like the leaves of hashish which opiate.] 

We find verses on this social issue in a number of other poems e.g. 
"Mahdi,"164 "Punjabi Musalmān,"165 "Azādī,"166 etc., which shows how deeply 
Iqbal was concerned over the social problems created by Ahmadism. 

(14) Pessimism and Negativism. The cumulative result of all the social 
problems which afflicted Muslim society, specially in the subcontinent, was a 
deep sense of frustration and pessimism. Our poetry and literature mirrored 
this mood or else it induced an escape from the painful situation through 
fairy tales. The tragedy was that our artists as well as the so-called Messiahs 
accentuated this mood. Thus pessimism and negativism became social 
problems. 

Iqbal condemned this attitude in artists when he wrote: 
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[Their thinking serves a death-blow to true love and ecstasy, 

in their dark ideas are hidden the tombs of nations.] 
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We find verses on the same theme in Iqbal's other poems, e.g. "Shi'r-i 

'Ajam," 168"Shā'ir,"169 "Surūd-i Ḥarām," 170etc. In "Surūd  Ḥarām," he writes: 

!
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[If they contain in their tunes the message of death, 

then, in my eyes, the flute, the lute and rubāb are ḥarām.] 

Similarly, in the poem captioned "Funūn-i Laṭīfah (Fine Arts) he says: 
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[Whether it is the poems written by a poet, or songs sung by a singer, 

if it saddens the garden, i.e. society, it is no morning breeze.] 

Iqbal exhorts Muslims not to lose hope and confidence. They should be 
optimistic and continue their struggle. He wants them to have faith in their 
energies: 
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 [O you, who are oblivious of yourself, become conscious of your real nature, 

you are a drop but you possess the depth of a fathomless ocean too. 

Why are you shackled by the magic of a sense of being a nonentity? 

 Look, there is hidden in your own self the grandeur of a storm.] 

Iqbal is not dismayed and discouraged at the temporary phase of trials 
and tribulations: 
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[The temporary scene of gloom cannot frighten me, 

I have trust in the bright future of my Millat.] 
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[My life is free from the element of pessimism, 

the fury of the battlefield foretells of the eventual victory.] 

The poem "Asirī"176 (Imprisonment) imparts a lesson to Muslims not to 
lose heart on account of slavery. It may rather be turned to an advantage. 
Look, the drop of rain, entrapped in the shell, becomes a pearl, and a drop of 
blood, enclosed in the pouch of a musk deer, becomes musk. 

Iqbal's poem entitled "Ṭulū'-i Islam' (The Dawn of Islam) carries the 
message of hope and confidence for Muslims. For example, he says: 
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[The fierce storm blowing from the West has turned Muslims into 
staunch Muslims. 

A pearl is nurtured by the storms in the ocean. 

God is once again going to bestow upon the Mu"min 

the Turkish glory, the Indian intellect and Arab eloquence.] 

In the same poem he further says: 
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 [The scattered !eaves of the book of the Muslim Millat are again going 
to be bound together in order. 

This tree of the Hashimite Prophet — Muslim Millat — is again going to 
bear fruit.] 

(15) Iqbal's Solution of Social Problems. Iqbal's poetry and philosophy were 
like beacon of light in the dark night of despondency which engulfed 
Muslims in India and elsewhere. He himself said: 
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[The spark of my song is a candle for you.] 

He did not just lament over the multifarious social, political and 
economic problems, that had spread a pall of gloom over the Muslim society. 
He also showed them a way out. Through his philosophy and poetry he 
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pointed out to Muslims the direction in which they must move if they 
wanted to achieve their goal and made it abundantly clear that they must 
possess certain positive individual and national traits in order to get rid of the 
state of affairs. It was clear that Iqbal desired them to be ready to play the 
role of leadership among the nations of the world, whenever the opportunity 
came — and Iqbal's seer-like vision foresaw this opportunity occurring in not 
very distant future. 

 

[O Muslim ! learn once again the lesson of Truthfulness, Justice and 
Bravery; 

You are going to be entrusted with the leadership of the world.] 

Iqbal wanted Muslims to acquire the traits of dignified poise, self 
confidence, selflessness, initiative, strong convictions, freedom from the fear 
of death, simplicity, the habit of meditation, etc., because all these traits go to 
make a person a real Mu'min or Mujāhid — Iqbal's ideal man. 

Only a society composed of such men of character can be free of social 
problems and can ultimately qualify itself to play the leading role in the 
world. 
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[Only he overpowers the rotation of time 

who can create an eternal life in every breath.] 
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