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INTRODUCTION 

 

One of articles of faith in Islam is the belief in the hereafter. Through 

this belief a Muslim is aware of the ephemeral nature of the present life and 

the reality that life does not terminate with death; rather death is the 

transitory stage between the present life and the last life since death is 

considered, in Islam, as a means to an end. The Qur’an lays title stress on 

what transpired between the time of death and the day of resurrection. This 

day of reckoning is the end of the journey and it is described vividly by 

various verses of the Qur’an. 

This day of reckoning is known by various names among which are ‘al-

Yamu I-Akhir - the last day,184 or the last abode (ad-daru ‘l-’Akhirah),185 

alyawmul-Qiyamah - the day of rising; as-sa’ah - the hour; Yawmu’d-din the 

day of Requital; Yawmu’l-fasl the day of decision or Yawmu’l-hisab - the day 

of reckoning. From these names, the purpose of the day is distinctively 

apparent i.e. to decide man’s fate in accordance with his deeds before his 

death. 

Al-Mujassirun186 have no option but to express their opinions, in human 

terms, about the day because no less than two hundred verses mentioned and 

described the day. Thus the last day is one of the topical Qur’anic issues over 
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which every Qur’anic commentator has to express his own understanding. 

Sayyid Qutb187 is one of such Qur’anic commentators. 

Hardly can one find two Qur’anic Chapters without a complete 

description of this most dreadful day; therefore an essay on the last day” 

which is to be based on twenty chapters - 10 to 29 - of the Qur’an cannot, in 

any way, cover all relevant verses within the chapters concerned. 

It is equally important to note that Sayyid Qutb who spent his life, 

seeking the comfort of the hereafter, waging a complete “campaign of 

struggle”188 against giving preference to this world over the hereafter, could 

not have surrendered his present life for brutal termination without his 

having a clear picture of the “life after death” which he must have considered 

more rewarding than this present life. This is strengthened by the fact that he 

was said189 to have written a book entitled “Mushahidatu ‘l-Qiyamah Fi-

Qur’an: (The Day of Resurrection in the Qur’an,), a book which would have 

been of immense value but on which, regrettably, the present writer was 

unable to lay his hand. 

The topic shall be viewed from the dimensions of Qutb’s view on verses 

that give warning about the imperativeness of the day; the description of the 

day; justice which shall be maintained,on the day, the atmosphere of the day, 

description of the consequences of the day and lessons which the author 

teaches through the Qur’anic verses concerning the day. 
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SAYYID QUTB AND HIS FI ZILALI ‘L-QURAN190 

Sayyid Qutb, the great Islamic scholar of the twentieth century, has been 

briefly and captivatingly introduced as: 

“…a foremost Muslim thinker of the latter half of this century. Born in 

1906, he came from a deeply religious Egyptian Background. He started his 

career as a literary man, and progressed to become one of the most original 

thinkers of the contemporary Islamic movement. He wrote with a profound 

sense of conviction”191 

Sayyid Qutb who wrote a number of books, believed that revolutionary 

education is as important, if not more important than the Islamic law. He 

said: 

No renaissance of Islamic life can be effected purely by the law or 

statute, or by the establishment of a social system on the basis of the Islamic 

philosophy. Such a step is only one of the two pillars on which Islam must 

always stand. The other is a production of a state of mind imbued with the 

Islamic theory of life, to give permanence to external forces leading to this 

form of life and to give coherence to all the social, religious and civil 

legislation 

And the natural method of establishing; that philosophy is by 

education…192 

This concept is vividly demonstrated in the opinions of Qutb in fi zilali 

‘I-Qur’an, on Qura’nic verses. He, as one would expect, ran into conflict with 

the Egyptian authorities and was sentenced, along with other members of the 

Ikhwanu ‘l-Muslimin, to fifteen ears imprisonment, and he spent his period 

of incarceration to write most parts of the fi -zilali ‘l-Qur’an. No wonder, 
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every line of his, in the work reflects his antagonism to the temporal rulers of 

Egypt and in fact all despots all over the world. He was released in 1964 only 

to be sentenced to death and executed in 1966 by the government of Jamal-

u-deen Abdul Naser. 

This work of his - Fi zilali ‘I-Qur’an - contains a lot of revolutionary 

ideas into which sufficient insight is yet to be given to the English audience, 

except for a translation of one thirtieth of the work which was styled volume 

thirty.193 

Attempt is here being made to call the attention of the English audience 

to another important section of the book. 

 

WARNING AGAINST THE DAY 

The Holy Qur’an chapter 22 verses 5-7 fore-warns about the day: 

“O mankind if you have a doubt about the resurrection, (consider) that 

we created you out of dust. Then out of sperm then out of a leach - like clot, 

then out of a morse of flesh, partly formed and partly unformed in order that 

We may manifest (Our power to you; And We cause whom We will, to rest 

in the wombs for an appointed term, then do We bring you out as babes, 

then (foster you) that may reach your age of full strength; and some of you 

are made to die, while some are sent back to the feeblest old age, so that you 

know nothing after having known (much), And you see the earth barren and 

lifeless, but when We pour down on it, it is stirred (to life), it swells, and it 

puts forth every kind of beautiful growth. This is so, because God is the 

Reality: it is He Who gives life to the dead and it is He Who has power over 

all things. And surely the hour will come there can be no doubt about it, or 

about (the fact) that God will raise up all who are in the graves.” 
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This passage provides enough philosophical and scientific arguments to 

convince man of the reality of the day of judgement Sayyid Qutb, while 

commenting on this passage, calls attention to the fact that the raising of the 

dead “is a simple and non difficult task,”194 and that any one who doubts the 

day does so in ignorance.195 He calls attention to a Qur’anic verse which 

emphasises the fact that God’s ‘desires’ become reality by God’s command 

of “be” and it will be.196 

Still on this verse, Qutb calls attention to the fact that God, appeals to 

man’s intellect, personal experience, and recalls man’s lowly origin to 

convince man of the ease at which God can make man resurrect after death. 

Man’s initial nothingness, and his being from the dust are used to ring into 

man’s hearing the possibility of his being made to become dust after death. 

The natural phenomenon of bringing life to dead-land is used to demonstrate 

God’s ability to bring a dead man to life, particularly when it was the same 

God that brought man into existence out of nothing. God, Who can create 

man out of nothing would surely find it easier to re-assemble the bones and 

remnants of a dead man in order to bring him once again into life.197 Qutb 

concludes by asserting that reasoning supports the necessity of the day of 

reckoning. The passage, through man’s intellect and experience, establishes 

not only the possibility but also the reality of “the day.” 

The Qur’an commands: “But warn them of the day of distress when the 

matter will be determined, for they are negligent and they do not believe.”198 

Qutb explains that “the day of distress” is a day which shall appear to man as 

if it is specially made to be a bundle of regrets and disappointments. And 

above all no family or friend could bail man out of the regrets of the day, 
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ESCHATOLOGY AS PORTRAYED IN Fl ZILALI’L-QUR’AN 

OF SAYYID QUTB 

The regret, according to Qutb, will be occasioned by the fact that the 

day shall come sooner than man can imagine, and man shall be made to 

witness the day while he is still in doubt about the reality of the day. It shall 

come as a surprise to man.199 

On the day man, according to the Qur’an,200 shall be subjected to 

ridicule and shame through man’s late realisation of the powerlessness of 

those “powers” which they relied upon as substitutes to God. Qutb explains 

that the awfulness of the day shall lie in the fact that man, despite his 

arrogance denial of the reality of the last day, shall be made to stand in trial 

before God. On the day, while God shall query man about his denial of the 

day, man shall “keep quiet in shame”201 but the believers shall have a free day 

to make mockery of the unbelievers whose arrogance would have terminated 

with their being made to witness a day which they laboriously denied while 

alife in the world. The day shall definitely be unfavourable to the unbelievers. 

The Holy Qur’an further implores man to fear “the convulsion of the 

hour” which shall be “very terrible.”202 “A day” according to the Qur’an, 

“when you shall see that every nursing mother shall forget her suckling-babe, 

and every pregnant female shall drop her load, when you shall see mankind 

as if in drunken riot, yet not drunk but dreadful is the wrath of God.”203 

The passage depicts a picture of confusion and disorderliness which 

shall prevail on the day. Qutb explains that the word “Zalzalah”204 itself 

connotes all sorts of confusion which shall include detaching baby from his 
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or her loving mother, inability of man to see, and abnormal reaction of man 

to the situation which shall make man confused to an extent that fear would 

intoxicate him to a level of madness. According to Qutb, the “woman and 

her child” the “premature delivery of foetus and “appearance of drunkeness” 

are figurative expressions of confusion and pandemonium. The expressions 

also convey the independent individual responsibility of the day.205 

Qutb here stresses that God uses human experience to explain in a 

dramatic form the unprecedented confusion of the day. 

 

JUSTICE AND FAIRNESS OF THE TRIAL: 

The Qur’an states that despite man’s helplessness and God’s absolute 

supremacy on the day, man shall not in any way be unjustly treated. Man’s 

absolute helplessness shall not constitute any hindrance to his being given a 

fair trial, rather he shall be adjudged according to his performances while on 

earth. 

The Holy Qur’an206 holds man responsible for the outcome of the day: 

“Every man’s fate, we have fastened to his own neck, on the day of 

judgement We shall bring out for him a scroll which he will see spread open. 

(He shall be told): Read your record; sufficient is your soul, this day, to make 

an account against you. Who ever receives guidance, receives it for his own 

benefit; who ever goes astray does so to his own loss.” 

Here again, Qutb states that the passage contains figurative expressions 

which picture vividly “man’s inability to abandon on the day, his deeds, 

neither shall he be able to conceal his bad deeds which shall, by then, be 

glaringly obvious.”207 The drama, according to Qutb, is apparent when God 
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commands “Read “, as if it is now being directed at the men, whereas 

the day is yet to come. Qutb lays emphasis on individual sorrow and calamity 

of the day in order to buttress his (Qutb’s) life-long adminision that 

collectivity should not deceive man to believe that the sorrow of the day, if at 

all it comes, shall be shared among many people.” 

Commenting on Chapter 21 verse 47, the author removes any iota of 

misplacement of justice on the day. He also emphasised that God, being the 

absolute controller of the day, shall mercifully consider every man’s case and 

none shall receive but a commensurate result of his deeds.208 

 

GENERAL ATMOSPHERE OF THE DAY: 

Qutb emphasises that God uses some terms which are based on human 

reasoning to explain to man the general atmosphere of the day.209 

For instance, the Qur’an states. “Not the slightest sound will they hear 

of Hell; what their soul desired, is what they shall dwell in for ever”210 as a 

means of convincing man that not even the minutest disturbance shall 

accidentally stray into those who are not found to be due for the disturbance. 

“Sound,” is used to convey “disturbance,” unavoidable but unwarranted 

suffering.211 

The confusion of the day is beautifully dramatised in chapter 21 verse 

104 thus”. 
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“The day that we roll up the heavens like a scroll, rolled up for books 

(completed) - even as we produced the first creation so shall We produce a 

new one: a promise We have undertaken: Truly shall We fulfill it.” 

Qutb calls attention to the fact of the rolling of the heavens, and this, 

according to him, signifies the end of a world, and” thus (we are in) new 

world and new existence”212 under new dispensation. 

Commenting on “The day the heaven shall be rent asunder, with clouds, 

and angels shall be sent down, descending. That day, the dominion, as of 

right and truth, shall be (wholly) for (God) Most Merciful: it will be a day of 

due difficulty for the disbelievers”213 Qutb referred to a number of other 

Qur’anic verses which convey the reversal of the natural sequence of things, 

he also called attention to the fact that the abnormal occurrences shall affect 

not only the earth but the whole universe which shall mark the termination 

of a world of injustice, foul-Play and deceit and the commencement of an era 

of justice, reality and eternity. The passage according to Qutb provides a 

vivid “picture of the regret of the unjust who has, gone astray” where an 

ingrate “shall bite his finger in shame and regret.”214 

Having shown that justice shall prevail on the day despite the prevailing 

disorganisation of natural phenomenon, it is pertinent to consider the 

consequences of the judgement of the day: hell and Paradise. 

 

INHABITANTS OF HELL AND PARADISE: 

The Qur’an215 describes the condition of the people of hell as Prone-on 

their faces, blind, dumb and deaf; their abode will be Hell: 
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Every time it shows abatement We shall increase for them the fierceness 

of the fire” and “Verily Hell is the promised abode for them all: To it are 

seven gates for each of those gates is a (special) class assigned.” 

On these passages, Qutb emphasises that it is the shame or disgrace of 

the day, for people of hell, that God conveys to man through the picture of 

“a blind”, “a dumb.”216 

The “seven gates” referred to above, is seen not as conveying number or 

actual physical gates but as different types, grades and intensity of 

punishment which may depend on different conditions and periods for 

individual inhabitants of hell in accordance with individual deed or 

misdeed.217 The “gate,” according to Qutb, might be a metaphorical mode of 

emphasising the reality of the day.” 

The inhabitants of paradise are described as “the heirs”218 “who will 

inherit paradise, they will dwell therein for ever.”219 Analysing this divine 

statement Qutb simply says “that is the peak of salvation which God had 

decreed for the believers, after which their is no other goal for which an eye 

or imagination may long.”220 This conveys the notion of unprecedented 

enjoyment and undescribable pleasant situation which include a satisfaction 

“which man may not even know of, but which God has prepared for his 

faithful servants.” 

The flowing of “rivers in the gardens of bliss”221 signifies calmness, 

coolness and freshness. The Qur’an states that: 
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“Their call there-in is “Glory to you! O God”; and Peace will be their 

greeting therein and their last call will be “praise be to God the Cherisher and 

Sustainer of the worlds”.222 

 

ESCHATOLOGY AS PORTRAYED IN FI ZILALI’L-QUR’AN 

OF SAYYID QUTB 

Qutb, while commenting on the verse explains that, the passage calls 

attention to the preoccupation of the inhabitants of paradise which shall not 

be wealth, glory protection nor attainment of any position. They are 

contented with what they are provided by God, but their duty is glorifying 

God, thanking Him and exchanging greetings with one another and with the 

angels”.223 

 

CONCLUSION: 

We have been able to illustrate Sayyid Qutb’s opinions about different 

stages and aspects of the day of reckoning. This we did, in connection with 

some Qur’anic verses which fall within our area of study. 

It is obvious that Qutb’s commentary on Qur’anic passages on the last 

day constantly highlights the fact that the “mighty” ones of the present world 

shall be powerless on the last day and dependence on them shall not be of 

any advantage in the hereafter. This lesson was used by Qutb to generate in 

his audience enough courage to oppose those who appear very powerful in 

this world, for in the hereafter their power shall be terminated and the 

oppressed would laugh at. 
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While showing the awfulness of the day, Qutb emphasises the bliss of 

the day for those who are able to place high value on the heavenly bliss more 

than the present ephemeral mundane pleasure. This is probably done by 

Qutb to generate strong hope and pleasant expectation in his audience. 

These hopes and expectations would sustain and increase man’s devaluation 

of mundane pleasure and increase his longing for eternal bliss. 

Qutb uses scientific and philosophical arguments to prove the reality of 

the hereafter. He explains how reasonable it is to think that evaluation must 

come after performance and how ignorance of a thing or situation does not 

actually remove the existence of such a thing or situation. He challenged the 

critics of the reality of the last day to prove their point of view. 

Qutb considers some Qur’anic expressions about the last day as 

allegories or metaphors. The mention of some physical objects or some 

illustration is considered by him as a means of entrenching in the mind of 

man, certain qualities of the day. For instance river conveys coldness and 

freshness; food refers to satisfaction and happiness while gates refer to 

various levels of intensity. 

Qutb refers to all the activities after death till eternity as An-’Nash ‘atu 

‘l-’Akhirah. He, unlike some other commentators, avoided the issue of life in 

the grave before the day of resurrection. A scholar224 aptly summaries the use 

to which Sayyid, Qutb puts the Qur’anic passages about the last day thus: He 

also describes the scenes of the hereafter, because the Qur’an paints these in 

great detail as they are important means to awaken the religious conscience 

of man and to establish a dual relationship between Allah and man, based on 

two strongest and parallel feelings in man, namely, fear and hope.” 
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SOME REFLECTIONS ON 

THE CLASSIFICATION 

SCHEME FOR IQBAL 

STUDIES 

KHADIM ALI JAVID 

Prelude: 

In May 1987, when I undertook the responsibility of reorganizing the 

library of The Iqbal Academy Pakistan, as its newly appointed librarian, my 

assignment included, apart from the routine duties of a librarian, the 

challenging tasks of filling the gaps in our “Iqbal Collection” and preparation 

of a classification Scheme for a proper arraingnment and organization of 

works on “Iqbal Studies”. It had to be comprehensive and systematic enough 

to encompass all the works published on different aspects of Iqbal’s life and 

thoughts. Problems entailing the re-organization of a library are well known 

to those who have been through the ordeal; particularly when it includes the 

completion of a collection like “Iqbal studies”; its items becoming rare 

shortly after their publication. The task becomes more complicated when a 

proper Classification Scheme is also required for it. 

During the last three years, our efforts in both these directions have 

been proved fruitful. The Iqbal Academy can now rightly take pride in 

claiming that its library is perhaps the richest library in Indo-Pakistan as far as 

the holdings on different aspects of Iqbal’s life and thoughts are concerned. 

The library contains approximately 4000 books published in different 

international languages such as English, Persian, Urdu, Arabic, French, 

Dutch, Italian, Spanish, Turkish, Russian, German, Bengali. Sansikirit, Hindi 

as well as in various regional languages of Pakistan such as Punjabi, Sindhi, 

Pushto, Buluchi, Brahavi, Bultistani, Kashmiri and Saraiki. Nearly two 

hundred special issues of various journals dedicated to Iqbal studies are also 



available. Photocopies and originals of eight hundred letters and manuscripts 

of Iqbal’s works have been preserved as “Iqbal materials”. 

Moreover, since 1987, a clipping service for material published on Iqbal 

in different magazines and newspapers has been introduced. This is a part of 

our wider scheme of library automation which is nearing its culmination and 

would shortly offer its services to our users through its unique true 

multilingual software specially designed for our specialized library. 

As mentioned earlier, this remarkable collection in the library could only 

be of proper use if it had been arranged under a classification scheme which 

encompassed all its aspects completely. Since no international scheme in 

vogue could have met this demand, so at the final stage of re-organization, 

the preparation of the above mentioned classification scheme was started. It 

was an uphill task. Very little guidance was afforded by the existing systems 

of classification and there was hardly any material available which could serve 

as a precedent in this regard. 

In the preparation of this classification scheme I had to make an 

extensive study of works of/on Iqbal and seek help from senior 

professionals and experts in Iqbal studies. I resorted to English terms for the 

sake of depth and comprehensiveness and used English alphabets. However, 

alphabets of Oriental languages have also been given along with the English 

ones as alternatives. Urdu terms have also been used where they were found 

better than the English ones for the sake of convenience. 

In the following pages I submit an outline of the actual classification 

scheme which has finally emerged from this long process of thinking, 

experimenting and consulting in order to bring it to the consideration of a 

wider readership. Since there is always room for improvement in these 

pioneering efforts, I would request our readers to let us know about their 

comments. Suggestions for improvements and modification would be greatly 

appreciated as they would enable us to standardize and improve our scheme 

and make it more useful for the prospective users of our library. 



 

CLASSIFACTION SCHEME FOR IQBAL STUDIES 

 8U1.66 Dr. Sir Muhammad Iqbal 

 8U l.66A ( ) Mementos 

 8U1.66B (_) Biography 

 8U1.66C ( ) Comparative Study 

 8U1.66D () Aphorisms, Quotations 

 




