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" Igbal did not know Turkish, has studied his (Ziya Gokalp's) work through
the German translation of August Fisher, and it is of interest to see how he

(Igbal) sometimes changes or omits some words of the translation when
reproducing the verses in the Lecture,"
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" Igbal's interpretation of the Writ (The Holy Quran)is sometimes very
personal and influenced by the wish of combining Quranic revelations with
the experience of modern science"
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" His criticism of the West sometimes took forms worthy of medieval
polemics".

ol NP E L e S G LT
" The Christian reader will be shocked by the devaluation of nearly
everything Christian and European in Igbal's work, and by the lack of
understanding of the ethical ideals of Christianity (the dogmatic differences
are not of interest to Igbal and are not discussed in his work). He should then
realise that Igbal in this respect does not talk with the calmness required of a
historian of religion".
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It seemed however,necessary to give a sketchy introduction to the
religious situation of India at Igbal's time. a survey of his life. and of his
artistic and theological ideals.Further, the influences that Eastern and
Western thought have exerted upon him - positively or negatively - could not
be left aside, though it is not the purpose of our study to enter into details
concerning his debt to European philosophy, or the way he changed Western
ideas according to his concept of Islam. This side of Igbal's thought we leave
to the philosophers who are more competent than the present writer. The
same principle has been applied to Igbal's political and social ideas which are
treated only in so far as they form an integrating part of his religious
thought".(P.vii- Forword)

"From his Lectures it becomes clear how intensely Igbal had
examined the Turkish situation and especially the ideals of Ziya Gokalp,the
leading Turkish sociologist who had, in the beginning of the century,
launched the ideas of Turkification, Islamisation, Modernization, and had
deeply influenced the generation from which the leader of Turkish freedom
movement emerged. Igbal who did not know Turkish has studied his work
through the German translation of August Fischer, and it is of interest to see
how he, sometimes, changes or omits some words of the translation when
reproducing the verses in his Lectures (L 242.)

"The Christian reader will be shocked by the devaluation of nearly
everything Christian, and European, in Igbal's work, and by the lack of
understanding of the ethical ideals of Christianity (the dogmatic differences

I”9



e LLa )y ol pPoee— (552 0 = U

are of no interest to Igbal and not discussed in his work). He should, then,

realize that Igbal in this respect does not talk with the calmness required of a

historian of religions who has to compare ideal with ideal but preaches with
the ardent zest of a prophetical critic who wants to exalt his own religion and
is deeply convinced that it is the only remedy for all ills of a rotten society,
and far superior to a civilization which has left far behind the lore of Christ
and has due to its alleged implicit dualism of body and soul, church and

state, resulted in either ascetic spiritualism or materialism".(p.382)

"The poet has often complained of the difficulty of his position,
struggling against heavy odds. Here is right; for he did not belong to the
ultra-conservative orthodoxy though his unflinching and unassailable belief in
the tenets of the Quranic revelation was worthy of the staunchest orthodox
Muslim; and he did not belong either to the modernists for whom Islam was,
no doubt, the last revealed and best religion but compatible with wide
rationalist interpretations and valid more or less only in its internal ethical
aspects, though Igbal's interpretation of the Holy Writ is sometimes very
personal and in fluenced by the wish of combining Quranic revelation with the
experiences of modern science; he was no adherent of the traditionalist
school who rejected everything European and especially British as periculous
for the Muslim mind though his criticism of the West sometimes took forms
worthy of medieval polemics; nor was he a Westerner for whom European
civilization meant everything though his wide knowledge of European
Weltanschauung surpasses by far the normal scope of an oriental- and even
of many an occidental--scholar and a vital interest in German poetry and
philosophy has left deep marks on his creativeness; he was not a stern
Wahhabi rejecting every innovation in Islam as unlawful though he has flung
challenges against the all-embracing grave-worship, Pirism and pantheistic
mysticism which was overshadowing Indian Islam; nor was he a mystic who
aimed at attaining the highest bliss of union with the Divine though his piety
was tinged by the personalist mysticism, the voluntarist mysticism of early
Islamic type, and his veneration of the saints of yore was deep and
honest--in short, his work and personality contained all the divergent
elements of conservatism and liberalism, of prophetical and mystical religious
experience, of orthodoxy and heterodoxy---" (p385-86)





