


  



  







      










 Iqbal Review    



  
  








Tel:92-42-6314510
Fax:92-42-6314496

Email:director@iap.gov.pk
Website:www.allamaiqbal.com





   
     
     
   
    
   
   
   
     
    

  
  

  
     

  





 
 
 
 
 
 


 
 
 
 
 

 
 



  
 

  





  









  








  







 ––    ––  










 

 





  





  


 (Doctoring)

  
 (Check) 














 ––    ––  



 Remarks 
  
















  







  (Napean Sea Road)

 






 ––    ––  







  





 OBE    








  


















 ––    ––  
















 
 
 





 ––    ––  




   




  


  




 



















   ––     –– 







If you want to understand the poet go to the land of the poet.

 land


 
 

 
 

   








  


  



 effects 






   ––     –– 



  
 





 

 


 
 

 Properties, Altributions, relationships    









Power     


   Possible things

    divine life 
 

   











   ––     –– 









 
   

 Forgiver   The Abaser

  Withholder   The Avenger 

 Bestower

  


  
to make whole / wholesome / sound, to put in order, to 

   remedy, establish peace, conciliate

means to 
   wholesomeness

name for every means to wholesomeness 
  


 wholesomeness


    

    
    


        



   ––     –– 










  
  







 





    


   










   ––     –– 















































 















   ––     –– 




















  


 

    

 





 (preponderator)  

 support 
 

  
    


  


   



   ––     –– 



 properties 
 ordainer   

(Originator)  (Diffentiator)  (Governor)  (knower)  
 (Slayer)  (Life Giver)  (Provider)  (Formgiver) 

 (Grateful)  (Inheriter)

   (differentiated) 


 (Governed)  
  

 (authority) 
 The Originator  


 presence 

    
  

  
  






 
    

  



  


   ––     –– 




  

   Commander  
    





     





  

      
  

   Presence Watching over  
Presence of All Comprehensiveness  


   

object of denotation 

 


    
        

    









   ––     –– 



   

 





 





  

 
 





  



 


     

 
 

    

     



    
 
 
 

    
     

 



   ––     –– 



 
  





    







  




 
   
    




 
 
 









  
 

  
   
   
  





  



 
    

   
  
  






   ––     –– 



     

 
 

   

 


 
     

 
  

  
  









 




  



 
 




   
   




 
   

   


But the question you are likely to ask is__'Can change be predicated of the Ultimate

Ego?' We, as human beings, are functionally related to an independent

world-process. The conditions of our life are mainly external to us. The only kind of

life known to us is desire, pursuit, failure, or attainment__a continuous change from

one situation to another. From our point of view life is change, and change is

essentially imperfection. At the same time, since our conscious experience is the

only point of departure for all knowledge, we cannot avoid the limitation of

interpreting facts in the light of our own inner experience. An anthropomorphic



   ––     –– 



conception is especially unavoidable in the apprehension of life; for life can be

apprehended from within only. As the poet Nasir 'Ali of Sirhind imagines the idol

saying to the Brahmin:

 
'Thou hast made me after Thine own image! After

all what hast Thou seen beyond Thyself?' 

It was the fear of conceiving Divine life after the image of human life that the

Spanish Muslim theologian Ibn Hazm hesitated to predicate life of God, and

ingeniously suggested that God should be described as living, not because He is

living in the sense of our experience of life, but only because He is so described in

the Qur'an.  Confining himself to the surface of our conscious experience and

ignoring its deeper phases, Ibn Hazm must have taken life as a serial change, a

succession of attitudes towards an obstructing environment. Serial change is

obviously a mark of imperfection; and, if we confine ourselves to this view of

change, the difficulty of reconciling Divine perfection with Divine life becomes

insuperable. Ibn Hazm must have felt that the perfection of God can be retained

only at the cost of His life. There is, however, a way out of the difficulty. The

Absolute Ego, as we have seen, is the whole of Reality. He is not so situated as to

take a perspective view of an alien universe; consequently, the phases of His life are

wholly determined from within. Change, therefore, in the sense of a movement

from an imperfect to a relatively perfect state, or vice versa, is obviously

inapplicable to His life. But change in this sense is not the only possible form of

life. A deeper insight into our conscious experience shows that beneath the

appearance of serial duration there is true duration. The Ultimate Ego exists in pure

duration wherein change ceases to be a succession of varying attitudes, and reveals

its true character as continuous creation, "untouched by weariness"  and unseizable

"by slumber or sleep".  To conceive the Ultimate Ego as changeless in this sense of

change is to conceive Him as utter inaction, a motiveless, stagnant neutrality, an

absolute nothing. To the Creative Self change cannot mean imperfection. The

perfection of the Creative Self consists, not in a mechanistically conceived

immobility, as Aristotle might have led Ibn Hazm to think. It consists in the vaster

basis of His creative activity and the infinite scope of His creative vision. God's life

is self-revelation, not the pursuit of an ideal to be reached. The "not-yet" of man

does mean pursuit and may mean failure; the "not-yet" of God means unfailing

realization of the infinite creative possibilities of His being which retains its

wholeness throughout the entire process.

In the Endless, self-repeating

flows for evermore The Same.

Myriad arches, springing, meeting,

hold at rest the mighty frame. 
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Streams from all things love of living, 

grandest star and humblest clod. 

All the straining, all the striving 

is eternal peace in God.  

(GOETHE)

Thus a comprehensive philosophical criticism of all the facts of experience on its

efficient as well as appreciative side brings us to the conclusion that the Ultimate

Reality is a rationally directed creative life. To interpret this life as an ego is not to

fashion God after the image of man. It is only to accept the simple fact of

experience that life is not a formless fluid, but an organizing principle of unity, a

synthetic activity which holds together and focalizes the dispersing dispositions of

the living organism for a constructive purpose. The operation of thought which is

essentially symbolic in character veils the true nature of life, and can picture it only

as a kind of universal current flowing through all things. The result of an

intellectual view of life, therefore, is necessarily pantheistic. But we have a

first-hand knowledge of the appreciative aspect of life from within. Intuition reveals

life as a centralizing ego. This knowledge, however imperfect as giving us only a

point of departure, is a direct revelation of the ultimate nature of Reality. Thus the

facts of experience justify the inference that the ultimate nature of Realty is

spiritual, and must be conceived as an ego. But the aspiration of religion soars

higher than that of philosophy. Philosophy is an intellectual view of things; and, as

such, does not care to go beyond a concept which can reduce all the rich variety of

experience to a system. It sees Reality from a distance as it were. Religion seeks a

closer contact with Reality. The one is theory; the other is living experience,

association, intimacy. In order to achieve this intimacy thought must rise higher

than itself, and find its fulfilment in an attitude of mind which religion describes as

prayer__one of the last words on the lips of the Prophet of Islam.26



Rumi: is far more true to the spirit of Islam than Ghazali when he says:

 
Reality is, therefore, essentially spirit. But, of course, there are degrees of spirit. In

the history of Muslim thought the idea of degrees of Reality appears in the writings

of Shihabuddin Suhrawardi Maqtul. In modern times we find it worked out on a

much larger scale in Hegel and, more recently, in the late Lord Haldane's Reign of

Relativity, which he published shortly before his death.  I have conceived the

Ultimate Reality as an Ego; and I must add now that from the Ultimate Ego only

egos proceed. The creative energy of the Ultimate Ego, in whom deed and thought

are identical, functions as ego-unities. The world, in all its details, from the

mechanical movement of what we call the atom of matter to the free movement of



   ––     –– 



thought in the human ego, is the self-revelation of the "Great I am".  Every atom of

Divine energy, however low in the scale of existence, is an ego. But there are

degrees in the expression of egohood. Throughout the entire gamut of being runs

the gradually rising note of egohood until it reaches its perfection in man. That is

why the Qur'an declares the Ultimate Ego to be nearer to man than his own

neck-vein.  Like pearls do we live and move and have our being in the perpetual

flow of Divine life.27



There is, however, one question which will be raised in this connexion. Does not

individuality imply finitude? If God is an ego and as such an individual, how can

we conceive Him as infinite? The answer to this question is that God cannot be

conceived as infinite in the sense of spatial infinity. In matters of spiritual valuation

mere immensity counts for nothing. Moreover, as we have seen before, temporal

and spatial infinities are not absolute. Modern science regards Nature not as

something static, situate in an infinite void, but a structure of interrelated events out

of whose mutual relations arise the concepts of space and time. And this is only

another way of saying that space and time are interpretations which thought puts

upon the creative activity of the Ultimate Ego. Space and time are possibilities of

the Ego, only partially realized in the shape of our mathematical space and time.

Beyond Him and apart from His creative activity, there is neither time nor space to

close Him off in reference to other egos. The Ultimate Ego is, therefore, neither

infinite in the sense of spatial infinity nor finite in the sense of the space-bound

human ego whose body closes him off in reference to other egos. The infinity of the

Ultimate Ego consists in the infinite inner possibilities of His creative activity of

which the universe, as known to us, is only a partial expression. In one word God's

infinity is intensive, not extensive.  It involves an infinite series, but is not that

series.

The other important elements in the Qur'anic conception of God, from a purely

intellectual point of view, are Creativeness, Knowledge, Omnipotence, and

Eternity.28





   ––     –– 




   

 
   



 -  - 
 II   

     
 

 -    
  

 

    
    


     

 
   

    
 

       
 
 

       
         



   ––     –– 



 
 
 

   
         
          

  
    

26- Iqbal:"The Philosophical Test of the Revelations of Religious Experience", The

Reconstruction of Religious Thought in Islam, pp. 47-48.

27- Iqbal:"The Conception of God", The Reconstruction of Religious Thought in

Islam, pp. 57-58.

28- Ibid, pp. 52.
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Ibn Khaldun, who approached the content of mystic consiousness in a more critical
spirit and very nearly reached the modern hypothesis of subliminal selves.

  







 (Subliminal selves) 
        

    


  
 



 
There are however, men to whom it is not possible organically to assimilate an alien
universe by re-living, as a vital process, that special type of inner experience on
which religious faith ultimately rests.




   
 (alien universe)

 (alienation)  (alienation spirit)
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 (idea) 
 (idea) 

    (deed)

  
  

 


 (real)  (ideal)  


 


 






The more important regions of experience, examined with an eye on a synthetic
view, reveal, as the ultimate ground of all experience, a rationally directed creative
will which we have found reasons to describe as an ego.




  
 (synthetic view) 

 




 (synthetic view) 
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We have a world of point-events with their primary interval-relations.32


 (point event)
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 (reveal)  
"His cirtique of pure reason revealed the limitations of human reason and

 
reduced the whole work of rationalists to a heap of ruins"

"Both seek visions of the same Reality which reveals itself to them in 
 accordance with their function in life"37

   
 (reveal) 









  
  

It is the sharp opposition between the subject and the object, the mathematical

without and the biological within, that impressed Christianity. Islam, however,

faces the opposition with a view to overcome it.

 (overcome) 
 (solve)  (overcome) 


 biological within  mathematical without 




Classical physics has learned to criticize its own foundations As a result of this

criticism the kind of materialism, which it originally necessitated, is rapidly



 ––     –– 



disappearing.41

 
  

 (originally necessitated) 







  
  

  


  and faith, like the bird, sees its 'trackless way' unattended by intellect which, 

in the words of the great mystic poet of Islam, only waylays the living heart of man

and robs it of the invisible wealth of life that lies within, Yet it cannot be denied

that faith is more than mere feeling. It has somthing like a cognitive content and the

existence of rival parties - scholastics and mystics -in the history of religion shows

that idea is a vital element in religion."44

 (unattended by intellect) 
 (invisible wealth of life) 
 (cognitive content)   


"No one would hazard action on the basis of a doubtful principle 
       of conduct."

 
 

Ghazali's philosophical scepticism which however, went a little too far, virtually did
the same kind of work in the world of Islam.47



 ––     –– 




 

 (went a little too far) 


Islam fully agrees with this insight and supplements it by the further insight that the
illumination of the new world thus revealed is not something foreign to the world of
matter but permeates it through and through.49




      
Such being the nature and promise of the universe, what is the nature of man whom

it confronts on all sides?51


  (promise)     




   







  



  
Verily we proposed to Heavens and to the earth and to the mountains to recieve the



 ––     –– 



trust (of personality), but they refused the burden and they feared to recieve it. Man
alone undertook to bear it, but hath proved unjust, senseless.

  




  
Thinketh man that he shall be thrown away as an object of no use? Was he not a
mere embryo? Then he became thick blood of which God formed him and
fashioned him, and made him twain, male & female. Is not He powerful enough to
quicken the dead?



 
 

    
 (spontaneous) 

(Vested interest)  (Categorical Impreative)  (Embrace)
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 and faith like the bird, sees its 'trackless way' unattended by intellect which, in
the words of the great mystic poet of Islam, 'only waylays the living heart of man
and robs it of the invisible wealth of life that lies within'. Yet it cannot be denied
that faith is more than mear feeling. It has something like a cognitive content.59

 
  


  

  (trackless way) 
 (cognitive content)

 religion on its doctrinal side, as defined by Professor Whitehead, is a system of
general truths.61


  

 (religion on its doctrinal side)

  "the general truth which it embodies must not remain unsettled".63

  
 religion stands in greater need of a rational foundation of its ultimate principles
than even the dogmas of science.65


 (ultimate principle)

  

But to rationalize faith is not to admit the superiority of philosophy over religion.67



 ––     –– 



  

Thus, in the evalution of religion, philosophy must recognize the central position of
religion and has no other alternative but to admit it as something focal in the
process of reflective synthesis.69




  
  (reflective synthesis) 

Yet a careful study of the Qur'an and the various schools of scholastic theology that
arose under the inspiration of Greek thought diclose the remarkable fact that while
Greek philosophy very much broadened the outlook of Muslim thinkers, it on the
whole obscured their vision of the Qur'an.71

 




  



 

  
 (it on the whole obscured their vision of Qur'an)



Thus the affirmation of spirit sought by christianity would come not by the
renunciation of external forces which are already permeated by the illumination of
spirit but by a proper adjustment of man's relation to these forces in view of the
light received from the world within.73




   









Yet it cannot be denied that faith is more than mere feeling. It has something like a

cognitive content.75



 ––     –– 




   

 (cognitive content)



   


 


      




  


  

 




 

   




  







 ––     –– 






   
  


 






 




  
The essence of religion, on the other hand is faith; and faith like the bird, sees its
'trackless way' unattended by intellect which, in the words of the great mystic poet
of Islam, 'only waylays the living heart of man and robs it of the invisible wealth of
life that lies within. 79




 
 "trackless way" 

In its attitude towards the Ultimate Reality it is opposed to the limitations of man, it
enlarges his claims and holds out the prospect of nothing less than a direct vision
of Reality.81 








  




Its function is to trace the uncritical assumptions of human thought to their hiding
places,  and in this pursuit it may finally end in denial or a frank admission of the
incapacity of pure reason to reach the Ultimate Reality.83
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ABSTRACTS OF THIS ISSUE

THE ISLAMIC PERSPECTIVE ON THE ENVIRONMENTAL

CRISIS

Seyyed Hossein Nasr in Conversation with Muzaffar Iqbal

The ecological crisis is the main problem of modern age. It is the

outcome of modern science and technology. This trend spoiled the

sacredness of nature under the lust for fulfillment of immediate but

unnecessary needs. Consumer culture of western industrial revolution

destroyed the beauty of nature and led it to today's ecological crisis.

The ecological crisis is not the result of only external factors of our

atmosphere but the human approach towards life has also been the

main cause of it so, the shift in human approach is inevitable for the

solution of this crisis. A group of competent people must be trained on

these lines. Muslims can play vital role in it, because Islam has the

concept of sacredness of nature. However, it is duty of our scholars to

highlight these teachings in public. Keeping in view the Divine

teachings we must respect Nature as a Divine Creation and must act

upon teachings of Islam to preserve it. In this way we can solve or at

least stop the further expansion of this crisis.



THE MYTH OF CREATION: IBN 'ARABI'S  VIEW 

Muhammad Suheyl Umar

Sheikh Akbar Muhyiddin Ibn 'Arabi is the renowned name of the world

of wisdom. He left valuable works in different domains of knowledge.

In his Al-Futuhat al-Makkiyya he has discussed the creation of

universe besides thousands of other issues. His allegorical narrative of
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the creation myth is unique in many respects. To elaborate this point he

has written extensively about the Divine Reality. The chapter 66 of

Futuhat, where he discussed this issue, has an unprecedented style and

idiom in Islamic literature. He described the process of manifestation

through the traces of the Divine Names in the Creation of Universe.

The impact of his thought is palpable, among others, on Mawlana

Jami, Ghalib and Allama Muhammad Iqbal. 



IMAM GHAZALI:PHILOSOPHER OF ETHICS AND
REVIVALIST OF SCIENCES

Dr. Qasim Safi

Imam Ghazali is the renowned philosopher of Muslim civilization. His

intellectual contribution is multidimensional. His thought has been

effective in history for centuries. During his spiritual transformation,

while he was contemplating about his intellectual problems, he greatly

enriched the treasury of Muslim thought. His spiritual revolution can

be called as Revivalist Movement. The status of great personalities is

estimated through their contribution. In this perspective Imam Ghazali

was the Revivalist of Sciences of his age. As Iqbal wrote The

Reconstruction, Imam Ghazali wrote Maqasedul Falasifa and

Tahafatul Falasifa. Every book of Imam Ghazali opens for us a new

avenue of wisdom. Ihya ulum al-din is the compendium of his thought.

Imam Ghazali must be introduced in the educational institutions of the

Muslim world and high level research must be done on his works in the

universities.



ABBAS ALI LAM'A

Dr. Saeed Akhtar Durrani

There are twenty-nine letters of Allama Iqbal addressed to Abbas Ali

Khan Lam'a in Iqbal Nama by Sheikh Attaullah. However, Iqbal

scholars have questioned the authority of these letters. According to

Mir Yasin Ali Khan there is no historical evidence of these letters,
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neither is there any proof that Lam'a was a pupil of Allama Iqbal.

However, Abbas Lam'a had a tendency to boast of relationships with

luminaries. So, the authenticity of these letters will be under question

till the original letters are discovered. Another personality, a Persian

poet Syed Nawazish Ali Moosvi Lam'a was also residing in Hyderabad.

It is possible that he may had correspondence with Iqbal. However, this

too needs historical evidence before it is accepted as a fact.



USE OF FIGURES OF SPEECH IN IQBAL'S URDU VERSE

Dr. Basira Ambreen

The use of rehtorical devices adds to the beauty of expression in poetry

significantly. A verse with a captivating rhyming scheme and poetical

synthesis impresses the reader, but its effect multiplies when it has

nobility of content and wisdom. This expertise of a poet leads him to

greatness. Poetry with these merits creates awareness, enlightenment

and insights in the readers. Iqbal has created miraculous effects through

his poetry by using various rhetorical devices in his verse. He focuses

on the meaning while choosing words. Iqbal used dozens of figurative

devices to give his words multi-layered meanings, to emphasis his

ideas and to create the effective atmosphere in his poetical cosmos. The

uses of these devices indicate Iqbal's mastery of poetry. When a poet

philosopher like Iqbal uses these devices in his verse, it is not only to

play with words, but its objective is effective communication of his

message. Of course this aspect of Iqbal's poetry is the proof of his

innovative and creative genius.



IQBAL STUDIES IN PAKISTAN 

Dr. Rafiuddin Hashimi

Iqbal studies in Pakistan, which spans a period of sixty years, is

multi-dimensional, comprehensive and covers a variety of aspects. It

consists of at least ten branches of Iqbaliyat. In this area a number of

new sources were unearthed which are the primary tools of research in
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Iqbaliyat. Hundreds of books are written elaborating Iqbal's poetry.

Many valuable books are written on art, thought, personality and life of

Iqbal. The thought and personality of Iqbal is criticized as well as

appreciated in these works. Many renowned Iqbal scholars have

contributed to it. There are many Iqbal scholars who have engaged

themselves in a comparative study of the thought and philosophy of

Iqbal with western thought. It is not difficult to observe the vastness,

depth, versatility, effects and significance of this work, making a

review of sixty years of literary activity. This survey highlights the fact

that besides research work on secondary sources of Iqbaliyat it is much

needed that sound research work should also be done on primary

sources of Iqbaliyat, which is the call of the day for Iqbal scholars and

researchers.



URDU TRANSLATIONS OF THE RECONSTRUCTION: A REVIEW

Muhammad Shoaib Afridi

The Reconstruction of Religious Thought in Islam is a milestone of

Iqbal's philosophy. The first Urdu translation of the book was done by

Syed Nazir Niazi on Iqbal's behest. Iqbal reviewed the translation of the

second Lecture and appreciated the effort. However, he could not

review the entire translation. The translation of Syed Nazir Niazi was

published in 1956. Later on, Many scholars translated The

Reconstruction claiming the rival claims of more accurate, lucid and

accessible versions. A review of these translations shows that though

the later translators were more successful on some counts to simplify

the text, but none of them can replace the work of Syed Nazir Niazi.

Sometimes, these translators missed the theme of the text while

simplifying it. This review study shows that despite clouded with

difficult terms and obsolete style, the translation of Syed Nazir Niazi

still retains its value and outstanding place. However, it is the need of

the day to make it more communicative, easy and elaborate wherever

the ambiguity of expression has crept in.
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